The project had the following categories of collaborators:
The research project "Women in Church and Society" was conducted under the auspices of one of the focus areas for research and postgraduate education at the Potchefstroomse Universiteit vir Christelike Hoër Onderwys: "Reformed Theology and the Development of the South African Society". This focus area is based in the Faculty of Theology (PU vir CHO) and is directed by Herrie van Rooy. Project 2 of this focus area is "The socio-historic context of the Bible and its implications for the development of South African Society" and is under the leadership of Fika J. van Rensburg. The first sub-project of Project 2 to be completed is "Women in Church and Society". It commenced in 2000 and had its fourth and final workshop in September 2002. It was managed by a five-person executive committee and had the following categories of collaborators: 16 PU vir CHO researchers, 10 researchers from other South
researchers with special expertise in relevant areas. In total 48 papers 1 were read and discussed at the four workshops; and most of them have either been published or are in the process of being published as articles in accredited journals. This article is a report on the activities and outcome of the research project. 1 The 48 papers (as well as the publication status of each) are listed at the end of this report (p. 747-750 The status and role of women in the church has been an important topic of research for some decades in South Africa. In Afrikaans Protestant circles, the de iure status and role in both the NG Kerk (Dutch Reformed Church) and the Hervormde Kerk have been that gender should not serve as the basis for any form of discrimination among church members. In the Gereformeerde Kerke in Suid-Afrika (GKSA) the issue
has not yet been resolved. These churches serve as examples of the situation in South Africa. Although it is true that women have been acknowledged as full members in many denominations in South Africa, yet even in those denominations the de facto status and role of women give practical evidence to the contrary. And the same goes for society: Although the Bill of Rights included in the Constitution of the Republic of South Africa (1996) has secured the equality of gender, the de facto status and role of women in society in many cases remain one of being discriminated against.
The main research problem of the project was the following: What are the status and the role of women in church and society, and in what way can Scripture and/or present human rights legislation help religious societies to define that role and to change the de facto situations and attitude?
This research problem was devided into four subsidiary components:
• What are the hermeneutical principles for interpreting the Bible on the status and role of women in church and society, and what should the status and role of women in church and society be?
• What was the status and role of women in antiquity?
• What is the status and role of women in prominent religious traditions?
• What is the status and role of women in church and society today, what are the implications of the legislation on human rights, and how can the status and role of women be aligned with the Bible and legislation? 3. 3. 3. 3 . The scientific background The scientific background The scientific background The scientific background 3.1 3.1 3.1 3.1 The theoretical framework of the collaborative study The theoretical framework of the collaborative study The theoretical framework of the collaborative study The theoretical framework of the collaborative study
Churches have played and are playing a major role in the current position and status of women in society. Promoting gender awareness and defining and promoting a new way of thinking about the identity of women will contribute to positively change the role and status of women in church and society.
The theoretical framework for the research gave prominence to the following considerations:
• According to current scholarship the authors of the books of the Bible seem to be exclusively male.
• Language is a powerful tool in constructing realities.
• The books of the Bible were predominantly produced in patriarchal societies.
• Research needs to be done on the hidden history of women, because women's history cannot be determined by only reading writings of male authors.
• The socio-historic contexts of the books of the Bible, especially when using these texts as normative for present-day societies, must be acknowledged and taken into account.
3.2 3.2 3.2 3.2 The relation of the project to ongoing and previous research The relation of the project to ongoing and previous research The relation of the project to ongoing and previous research The relation of the project to ongoing and previous research
Any change in the current lowly status of women in South African society will need a social move, especially in South African churches. This social move implies gender awareness and a new way of thinking about the identity of women, the role of the church in establishing the identity of women, the relevance of patriarchy, and the hermeneutical presuppositions in reading the Bible.
According to many researchers (like Schussler Fiorenza, 1983; Torjesen, 1995; and Cornelius, 2000) hermeneutics, especially with regard to the reading of sacred texts, has been a problem. The issues are the following:
• The fact that the authors of the books of the Bible seem to be exclusively male is ignored (Schussler Fiorenza, 1983; Torjesen, 1995; Cornelius, 2000) .
• The power of language in constructing current realities is ignored (Passman, 1993; Syreeni, 1994; Vorster, 1997a Vorster, , 1997b Borg, 1998) .
• The relevance of patriarchy is ignored (Arthur, 1984; Ament, 1993; Torjesen, 1995) .
• Women's history cannot be determined by only reading writings of male authors. Research needs to be done on the hidden history of women, as found (e.g.) in ancient mosaics (c.f. Morris, 1973; Irvin, 1980; Lefkowitz & Fant, 1982; Meeks, 1983; Arthur, 1984; Versnel, 1987; Hemelrijk, 1987; Bremmer, 1987; Peradotto & Sullivan, 1993; Sawyer, 1996) .
• The importance of acknowledging and translating the socio-historic contexts of the books of the Bible, when using these texts as normative for present-day societies must be stressed (Meeks, 1983; Petersen, 1985; Elliott, 1991; Robbins, 1992; Syreeni, 1999; Janse van Rensburg, 2000) .
This project aimed at research that would contribute to solving the problems that the lacunae mentioned above create.
Research has shown that in different present-day institutions women suffer because of tradition and churches' views on women (Casey, 2000) . This project aimed at determining the power of the institutions of the major religious movements, e.g. Islam, Christianity, and African indigenous religions. The aim was to contribute to change the current lowly status of women in South African society, and especially in South African churches through promoting gender awareness and by defining and promoting a new way of thinking about the identity of women. The ultimate aim was and is to have women restored to full participation in all spheres.
In order to bring about this change, the objectives were the following:
• Determining the status and role of women in the different religious traditions, focusing on the status and role of women in South African churches and society;
• determining the role of the church in establishing the identity of women;
• determining the hermeneutical presuppositions in reading the Bible, and making available valid interpretations of the relevant portions in the Bible by applying these presuppositions;
• determining the relevance of patriarchy in interpreting sacred texts, and applying these interpretations in and for present-day society;
• constructing the status and role of women in antiquity;
• determining the implications of legislation on human rights for the status and role of women in church and society Full participation of women in church and society will lead to a more effective use of human resources. Thus, since women's full participation in society and in church is vital to society's infrastructure, the significance of the research lies in a contribution to gender awareness. In this way it is hoped that the project will contribute towards the development of a more holistic and gender-inclusive South African social and cultural infrastructure.
Another benefit of the project was that historically disadvantaged researchers were involved. They were empowered in the process.
Methodological considerations Methodological considerations Methodological considerations Methodological considerations
The broad methodology applied was a multi-disciplinary historical approach utilizing subject-specific literature. This approach can be bifurcated into strictly theological disciplines and those disciplines within the humanities that further facilitate a thorough investigation of women in church and society.
• To determine the status and role of women in different religious traditions, relevant subject-related literature (primary and secondary sources) were studied, and prominent researchers from the relevant traditions were involved.
• To determine the role of the church in establishing the identity of women, a phenomenological study was done.
• To determine the hermeneutical presuppositions in reading the books of the Bible, the current state of research in this respect was determined, evaluated, and reformulated.
• To determine the relevance of patriarchy in interpreting sacred texts, the role of patriarchy in the production and interpretation of ancient sacred texts was studied.
• To construct the status and role of women in antiquity, relevant ancient texts were studied.
• To determine the implications of legislation on human rights for the status and role of women in church and society, relevant legislation was studied and interpreted.
The contribution of each of the 48 papers is discussed below under each of the four sub-projects. Breytenbach pointed out that, since the roles and status which early Christian authors ascribed to the women of their era were part of the way in which their societies defined gender, the question should be redefined to: What was the status and the role of women in the early church as part of the Greco-Roman antiquity? This raises the question of the categories and models with which gender-studies endeavour/ed to set the stage for the reappearing of women in our (re-)construction of Greek and Roman antiquity. Since women's status and role in Early Christianity was dependent on their locus, one has to clarify the status and roles of the women in those cities and regions in which pre-Constantine Christianity originated and flourished. Against this backdrop our question on the status and role of women in that part of the early churches has to be posed -provided we have drawn our perceptions on status and role from that part of the Roman provinces.
Breytenbach also reminded us that we are not the first to ask the question on the status and the role of women in the early churches. Therefore, it is important to establish which questions have been asked and which of these have been answered. It is also important to establish this: How do the answers of those who initiated such questions, i.a. -feminist exegesis and gender studies -influence the way in which we ask our questions and answer them?
Finally Breytenbach argued that our answers, together with those answers of others we accept, modify, or reject, would enable the historian to employ the story of Early Christianity. This must be done in such a way that the now foregone role and status of women in the early church, her story, will be so remembered in such a way that female and male readers of the historians' history will understand the first chapters of the sequel on the status and role of women in the church. Jordaan also argued that the decision whether a passage has normative authority or historical authority, or whether it is central or peripheral to the revelational scope of the passage, is a hermeneutical decision that the exegete has to make. In making this decision, the exegete should keep in mind the hermeneutical rule of sacra scriptura sui ipsius interpres.
In his paper Telling women to be like men? Some theoretical aspects in interpreting the Bible on gender issues (Workshop of May 2001) Gerrie Snyman argued that there is a need for a new hermeneutical framework after apartheid, since a hermeneutic that justifies discrimination on the basis of race or gender cannot provide a church with the fruits of the spirit. He also pleaded that the human side of the process of reading the Bible should not be negated.
Snyman also stressed the importance of not viewing parts of Scripture that are merely descriptive, as being prescriptive. Hence, he criticized the search for women in the Bible showing a glimmer of power within patriarchy. Finally he argued that men cannot decide on the role of women in the church when women are not part of the decision-making process: the Bible can no longer be read on behalf of women, but should rather be read in co-operation with them. . She also suggested a new angle on women's experiences and healing processes within the churches. The paper invited Reformed exegetes to redefine the tradition by responding creatively to its interpretive memory with respect to the position and role of women in the church and society. Mouton refocused biblical authority -as the ultimate test for the integrity and relevance of the Reformed tradition -within the dynamic (albeit patriarchal) nature of the biblical texts, and particularly within their metaphorical perspectives on God, humanity, and the earth. The theological framework presented by three controversial New Testament texts with regard to women -1 Corinthians 14:33-40, Ephesians 5:21-6:9, and 1 Timothy 2 -was emphasized as a visionary strategy toward reconciliation and wholeness.
4.5 4.5 4.5 4.5 Narrative rationality, morality and readers' identification Narrative rationality, morality and readers' identification Narrative rationality, morality and readers' identification Narrative rationality, morality and readers' identification Taking its point of departure from Toulmin's description of the heritage of modernity, Gerrie Snyman suggested that the Gereformeerde Kerke in Suid-Afrika's (GKSA) model of identification with biblical characters has become problematical (Narrative rationality, morality and readers' identification -Workshop of Sept 2001). The problem of character identification was discussed with the help of Esther 9 in terms of readers' identification with Esther's character. The paper concluded with a discussion of narrative rationality that requests readers to look for moral meaning and not legalistic principles with which society can be directed. Reading a text presupposes a quest on the part of the reader to understand the text. This process is not always a smooth one, especially not when the text dates from a time and place very foreign to the present reader. Hans van Deventer investigated how the "rough places" that inevitably limit the understanding of an ancient text can be overcome to some extent (Workshop of Sept 2001). In his paper, How to make the rough places plain -tradition and society and the role of women in the church, Van Deventer took as point of departure the contribution of Iser to literary theory. There are two ways in which the "gaps" in the text related to the role of women in the church can be filled: from a traditional perspective; or from a perspective grounded in the present society. Van Deventer suggested that such an interaction between tradition and a present-day society is necessary for the continuation of that tradition. These elements have remained in Christianity to this day. As a consequence of the attempted synthesis, the radical uniqueness and newness of the Christian faith have in some respects not fully been actualised. In particular, the consequences of redemption have not been fully actualised in regard to the view of woman and her position in Christianity.
Kruger contended that in both Greek and Roman culture the dominant societal notion was patriarchy. Patriarchy as a societal cohesive order system can be benevolent; but patriarchy, in the sense of an androcentric, hierarchical, societal notion of male domination, manifests a onesided view of humanity and therefore creates the possibility of abuse and oppression. Patriarchy has no viable theoretical basis but is merely a societal notion that causes women and men to be socialised into the roles that patriarchal society expects of them -including the role of the "superior" male and the "inferior" female. Patriarchy is clearly rejected by the Bible in favour of theocentrism, but, to a great extent, biblical exegesis has been biased in favour of a patriarchal interpretation. The patriarchal notion within Christianity and Western society mutually support and perpetuate each other. Originating from Roman culture and Roman law, patriarchal empirism became embedded in Christianity -so that the first church was referred to as the "Holy Roman Empire" -as well as a legalistic approach to redemption: the early church continued the ideal to rule the world in the name of God, in similar fashion as the patriarchal, militaristic and legalistic Roman Empire. Christianity distorted Roman patriarchy, which was not derogatory of woman, to include a derogation of woman. Because of the unity between Church and State the above precepts became strongly embedded in Christianity and the radical differences between patriarchy and Christianity's message of redemption were not adequately identified and distinguished in Roman Catholicism as well as in Protestantism. In a second paper, Gifts among the genders? Some metatheoretical considerations, Grosskopf proposed that auxiliary disciplines (such as sociology, psychology, law -i.e. human rights -and feminism) make a definite contribution to theological research on gender issues and that they provide stimulating insights for the debate on this matter (Workshop of Sept. 2002).
5.10
The place of God, men, and women in the Letter to the 5.10 The place of God, men, and women in the Letter to the 5.10 The place of God, men, and women in the Letter to the 5.10 The place of God, men, and women in the Letter to the Ephesians
Ephesians Ephesians Ephesians
In her paper The place of God, men and women in the Letter to the Ephesians -Workshop of Sept. 2002) Lilly Nortjé-Meyer pointed to the fact that already in the fourth century BC the household was seen as the basic unity of society. Even Aristotle said that the smallest and primary parts of the household were master and slave, husband and wife, and father and children. The head of the household was expected to hold all three superior roles. If the master/husband/father ruled his household appropriately, and if governmental authorities similarly performed their duties, human life would reflect the harmony intended by God/the gods as he/they ruled the universe. Nortjé-Meyer used the pyramidal structures of the universe, the church, and the household to explain the author's portrayal of the relationship between God, men and women. The third component of this project included both historical and ethical aspects and focused on the view of women in prominent religious traditions. Different themes were investigated to determine the religious influences on the role of women in religious communities and in society at large. Vorster argued that these convictions have currently again been actively promoted and that this development can be ascribed to the resurgence of fundamentalism in religion. Vorster defined fundamentalism as the activist affirmation of a particular faith that defines that faith in an absolute and a literalist way. Fundamentalism implies the effort to purify or reform the beliefs and practices of adherents in accord with the selfdefined fundamentals underlying that faith. Fundamentalist interpretation entails a self-conscious effort to avoid compromise, adaptation, or critical re-interpretation of the basic texts or sources of belief. Vorster pointed out that this kind of fundamentalism is vibrant in movements in Christianity, Hinduism, Islam, Judaism, and Buddhism. An outstanding characteristic of fundamentalism is that it cannot function without an intense and hateful confrontation with a self-defined enemy -and hence its militant onslaught.
Vorster concluded that the violation of women's rights today can mainly be ascribed to vestiges of fundamentalist interpretations of the texts and sources of mainstream religions. In this respect Vorster focused on Christianity, Islam, and African traditional religions. Three aspects of these three religions were examined in particular: (1) Their respective influences in the disregard of women's rights in society; (2) Much has been done regarding the recognition and formulation of women's rights in political, social, and economic fields. However, vio-lations of women's rights still occur on a global scale. Vorster and Jardim argued that a potent force in these violations is religious extremism in some of the major religious traditions. This argument has been unfolded by investigating biblicism in Christianity, scripturalism in Islam and traditionalism in African religions. A study of these proves that the concepts of women influenced by religious beliefs contribute to the violation of women rights in societies where these traditions are major religious and cultural forces. Africa (1996) , and more particularly, the Bill of Rights contained in Chapter 2 of the Constitution, on Christian churches in South Africa was analysed. Roos utilized this application with specific reference to the rights of women as members of the congregation, church council, or clergy. She addressed the following issues: The supremacy of the Constitution, the application and interpretation of the Bill of Rights, the right to equality, the right to freedom of religion, belief and opinion, freedom of association and the rights of cultural, religious and linguistic communities, freedom of trade, occupation and profession, the limitation of rights, Promotion of Equality and Prevention of Unfair Discrimination Act 4 of 2000, and the applicability of labour legislation.
In his paper Ending discrimination against women in the Christian church -the fundamental obstacle, Louis Kruger (Workshop of May 2002) argued that the Christian church has not fully distinguished itself from its tribal-patriarchal societal origins with regard to the unique otherness and radical meaning of its central message of redemption. The gospel is nonpatriarchal, non-hierarchical, non-racist, and non-sexist. In consequence, he argued, the tribal-patriarchal elements still inherent in Christianity remain fundamentally obstructive as tools for removing discrimination against women within the Christian church. South African law, he argued, has distinguished itself from its historical, patriarchal societal origins by a legal-theoretical clarification. At present, and in some respects regarding the position of women, South African law is nearer to the ideals of the message of redemption than the practice of the Christian church. Kruger pleaded for an urgent re-identification and purification within the Christian church of its manner of proclamation the central message of redemption, not only for the sake of ending discrimination against the women, but also with the aim of preserving the general credibility of the Christian church and the continued acceptance of the message it proclaims.
In the debate regarding the role of women in the church, the concepts of equality and specifically gender equality are of vital importance. Churches and theologians are confronted by the question whether Scripture does or does not promote an inequality between men and women due to the patriarchal context in which it originated. In his paper Gender equality in the light of the new SA Constitution and Scripture (Workshop of May 2001) Nico Vorster attempted to clarify these concepts of equality. He contended that there is a fundamental difference between the biblical concept of equality and the contemporary Western concept of equality. He identified the main differences by way of a comparison of the biblical concept of equality with the South African constitutional value of equality which finds its origin in the global human rights discourse.
The contribution of feminism to the debate
The contribution of feminism to the debate The contribution of feminism to the debate The contribution of feminism to the debate Laura Maleya argued that feminist theories provide a critical analysis of the forces that subordinate women to men (Feminism: Twists and Trends -Workshop of Sept. 2001). Maleya contended that, since feminist theology is diverse and covers a wide range of dimensions, it is inappropriate to speak of feminism in the singular. She also gave an overview of feminist trends and their proponents.
Hanna Stenström turned to some basic questions in current feminist theology and exegesis related to the task of using Scripture in bringing about a change in the role and status of women in church and society (Some reflections about the use of Scripture in work for change -a feminist perspective -Workshop of Sept. 2002) . The first group of questions is related to the role of the history of the Bible in the construction of contemporary theology and church practices. Stenström argued that history has often functioned as normative, in both feminist and non-feminist theology. She weighed the pros and cons of such a use of history for feminist theology and briefly mentioned some alternative strategies for feminist work with early Christian history and for using the Bible in contemporary work for change. The second group of questions treated by Stenström was related to the concept of "tradition". She presented and discussed some alternative views in feminist theology and proposed that the view formulated by Sheila Greeve Davaney can be useful when biblical scholars choose to work for change in society and churches.
In her paper What difference can the sense feminist biblical scholars speak make in church and society? (Workshop of Sept. 2001) Maretha Jacobs focused on two matters: (1) Some ways in which feminist scholars address the dualisms characteristic of patriarchal society; and (2) the Bible in feminist discourses. She made a few suggestions as to the possible wider significance of these. Sarah Jane Wessels told her story as a woman who received the call to the ministry at the age of seven (Sara se belofte: 'n Vroue-predikant se verhaal -Workshop of Sept. 2002). However, it was only after much suffering and experiencing all kinds of discrimination because of being a woman that at the age of 63 she was ordained as minister. Her story is but one of the many stories of many women whose lives have been sadly obstructed by paternalistic and oppressive structures of the church to which they belong and the society in which they operate. Born in Nigeria and a daughter of missionaries, Sarah was named Ngupasen (The called one) by the local Tiv-speaking people. Wessels explained how her life's experiences parallel in many ways those of Sarah in the Old Testament. Like Sarah she can now also say: "… God has brought me laughter, and everyone who hears about this will laugh with me."
Madipoane Masenya contended that the Bible, in African South African contexts, has historically been used as a double-edged sword, both to hurt and to heal, and that this is the case even now (Between two forms of authority: The Bible and African South African women's experiencesWorkshop of Sept. 2001). She argued that the dilemma facing African women's liberationist Bible readers is that of authority: Which of the two forms of authority (Biblical authority and the authority of women's experiences) should be given priority over the other? Her paper attempted to address the tension experienced by these Bible readers as they try to find their space between these two forms of authority. The status and role of women in different religious traditions, focusing on the status and role of women in South African churches and society, has been determined. First of all, it became clear that the problem of discrimination against women is not limited to Christian traditions. Regarding South African churches, it became evident that a significant majority of members are not satisfied with the status quo or with the present gender-discriminating practices many churches employ. In addition, they also are not in agreement with the so-called Biblical justification for many of these practices.
8. 3 8.3 8.3 8.3 The role of the church in establishing the identity of women The role of the church in establishing the identity of women The role of the church in establishing the identity of women The role of the church in establishing the identity of women
The role of the church in establishing the identity of women has not been fully determined, and further research needs to be done. In particular, the discrepancy between legislation on human rights regarding the status and role of women in church and the actual practice of discrimination in many churches need further research. The upsurge of fundamentalism in many religions -including Christianity -is also in need of research. The project succeeded in producing plausible theoretical guidelines for constructing the status and role of women in antiquity. However, the determination of the hermeneutical presuppositions in reading the Bible could only be approximated. It became clear that there are at least three positions, and within these there are also varying degrees in which they conform to the generalised description given below. The three positions are:
• Those who acknowledge the canonical authority of the Bible, but disregard the socio-historic context of the different books of the Bible.
• Those who view the books of the Bible as mere human products of the societies in which they were written.
• Those who acknowledge the canonical authority of the Bible and also take the socio-historic context of the different books of the Bible into consideration.
Those in position (1) in a fundamentalist and simplistic way view gender discrimination in present-day churches as biblically founded, since small sections of the Bible place limitations on women. Those in position (2) view the Bible as the reason for gender discrimination and are therefore critical of the Bible itself. They view gender discrimination as not acceptable in spite of what they believe the Bible said to its first readers/hearers. For these persons, therefore, a biblical view of people's roles in society seems to be irrelevant. Those in position (3) view the present gender discrimination in church and society as unbiblical and the result of invalid interpretations of the relevant portions of Scripture as well as of the message of the Scripture as a whole. They adhere to the canonical authority of Scripture and strive for complete gender equality exactly on the grounds of this canonical authority. Valid interpretations of relevant sections in the Bible (using the defined presuppositions from each of three positions defined in 8.4) have been made available, both as workshop papers and as scholarly articles. Some have also been reworked into articles for popular ecclesiastical magazines.
8. 6 8.6 8.6 8.6 The relevance of patriarchy in interpreting the Bible The relevance of patriarchy in interpreting the Bible The relevance of patriarchy in interpreting the Bible The relevance of patriarchy in interpreting the Bible
The relevance of patriarchy for the interpretation of the Bible has been established. The definition of its relevance differs according to the positions 1-3 indicated in 8.4 above. Therefore, the applications of these interpretations in and for present-day society differ accordingly. The three positions have in common that they view patriarchy as the dominant societal structure in biblical times. However, they differ on the relevance of recognizing the role patriarchy played in ancient societies and the problems it creates for non-patriarchal societies reading the Bible.
• Those in position (1) mostly view patriarchy as the norm also for present-day church and society and therefore, on the basis of Scripture, maintains that gender discrimination should be the biblical standard within the church today. In regard to society, however, they do not actively oppose gender equality.
• Those in position (2) regard the validity of the prescriptions given in the Bible as to gender roles to be limited to biblical times, because the books of the Bible are viewed as products of the societies of Biblical times. They strive for gender equality in church and society. The fact that gender equality is in contradiction of their interpretation of the Bible on this issue is not a matter of concern for them, since they view the biblical position not as totally relevant for today (i.e. they have a different view on the locus of the Bible's authority).
• Those in position (3) view patriarchy as the dominant societal structure within which God revealed his will on gender (and other matters like salvation, atonement, reconciliation, and healing). For example, God's revelation in the Greek and Hebrew languages needs to be translated into today's languages and indeed is successfully translated throughout the world. Likewise, God's revelation on gender issues in a patriarchal society needs to be "translated" when contextualized for non-patriarchal societies both in South Africa and throughout the world. The South African Constitution, for instance, affirms equality of all people regardless of race, gender, or religious persuasion. Therefore, people sympathetic to position (3) advocate complete gender equality in church and society -exactly because of their interpretation of God's revelation on gender issues. 8.7 8.7 8.7 8.7 Constructing the status and role of women in antiquity Constructing the status and role of women in antiquity Constructing the status and role of women in antiquity Constructing the status and role of women in antiquity
This objective has been reached successfully. In the dominant patriarchal society of biblical times gender discrimination was institutionalised, and this had a very definite effect on the status and role of women, both in religious movements as well as in society in general.
8. 8 8.8 8.8 8.8 The implications of legislation on human rights for the status The implications of legislation on human rights for the status The implications of legislation on human rights for the status The implications of legislation on human rights for the status and role of women in church and society and role of women in church and society and role of women in church and society and role of women in church and society
The implications of South African legislation on human rights for the status and role of women in church and society have been successfully determined. Where there is anything less than complete gender equality, the status and role of women are in contradiction to the South African legislation on human rights. It has also been established that private organisations in which membership is a matter of a person's own choice (such as churches) will need to rethink the validity of their own gender policy, especially within the growing human rights culture in South Africa. It is probable that there will be a test case in the constitutional court on this matter in the foreseeable future.
8.9 8.9 8.9 8.9 Conclusion
Conclusion Conclusion Conclusion
In the light of this assessment of the outcome of the research project against its aim and objectives, it is clear that the project has been successful. The workshops, papers, and articles have contributed toward defining and promoting a new way of thinking about the identity of women and the differing and opposing stances on gender. In some years time it will become clear to what extent the project has contributed, first toward having women restored to full participation in all spheres of life in church and society, and second toward the development of a more holistic and gender-inclusive South African social and cultural infrastructure.
9. 9. 9. 9. A synopsis of the papers read at the four workshops A synopsis of the papers read at the four workshops A synopsis of the papers read at the four workshops A synopsis of the papers read at the four workshops
The following papers were read at the four workshops, with the researcher and date indicated with each paper, as well as the publication status of the contribution. 
